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The paper will elaborate on the cult of Saint Sava and its scope in Bosnia during the Ottoman and Austro-Hungarian
administrations. The cult of Saint Sava was widely spread among the Serbian people in Bosnia during the Ottoman
and Austro-Hungarian administrations. Such a great influence of the cult of Saint Sava in Bosnia is not accidental, if
one takes into account the number of Serbian Orthodox people in Bosnia at that time. The affiliation of Serbs to the
Orthodox faith and the Serbian Orthodox Church in Bosnia is unquestionable throughout history, and national and
religious affiliations were especially expressed during the Ottoman and Austro-Hungarian administrations and the
struggle to preserve national and religious identity. Migrations of the Serbian people also contributed to the spread of
the cult to a significant extent, and wherever they migrated during the centuries of foreign rule, they carried with them
the memory of the holy lineage of the Nemanji¢ dynasty, and the cult of Saint Sava, which at the beginning spread as a
church cult, and later as a people’s cult. Therefore, it can be concluded that during the period of foreign rule, Ottoman
and Austro-Hungarian, there was no person in Bosnia who did not know about the medieval dynasty of Nemanji¢ and
Saint Sava.

Key words:
Serbs, Bosnia, cult of Saint Sava, Orthodox faith, Serbian church

Kynt CBetor CaBe 1 ouyBame naeHtuteta Cpba y bocHu 3a Bpnjeme
OCMaHCKe 1 aycTpoyrapcke yripase

bowwko M. bpaHkosuh

YHusep3uTe y barboj Jlyun, dunosodckn dakynter, bocHa v XepLerosuHa

Aytop y Tekcry o6pafyyje kynt CBeTor CaBe 11 HheroBe pa3mjepe y boCHY 3a BpujeMe 0CMaHCKe 1 aycTpoyrapcke ynpase.
(CBaki YoBJek ca pohjerbeM 061ja MAEHTUTET KOJU je HeABOCMUCIEHO MOBE3aH Ca UCTOPUJOM. TPOLLNOCT UMa BENKY
ynory y MpoLiecy 0ApacTatba 1 Ca3pujeBarba YOBJeKa 1 0DNMKOBaHbY HEroBIX eTHIUKIX CTaBOBa 1 nornega. Cpéu cy
3axBasby|yNi KOHTUHYMPAHOM YyBakby CBETOCAB/bA YCMJeLHO MPEMOCTUAN CBe UCTOpH|cke Heaahe u Tpareuje, npahe-
He rybuTKOM CBOje ApXaBHOCTY, jep Je LpkBa CBeTor Case cadyBana cjehakbe Ha MPOLNOCT CPMCKOT HApOAA U Tako
omoryhuna 06HoBY cpricke ApxasHocTu. KynT CBeTor CaBe je MMao WKpOKe pa3mjepe Koz CPRCKor Hapozda y bockm 3a
BpUjeMe OCMaHCKe 1 aycTpoyrapcke yrpase. Tako Bennk yTuuaj kynta Ceetor Case y BOCHU HUJe CllyuajaH, ako ce y3me
y 0631p 6POJHOCT CPMCKOT NPABOCNABHOr HAapoAa Y BocHK, y Tom BpeMeHy. MpunagHocT Cpba NpaBoCaBHO) Bjepy U
CprcKoj NPaBoCNaBHO) LipkBI Y BOCHI HeynUTHa Je KPO3 LiyjeNy UCTOpHy, a HAPOUMTO Je HaLMoHanHa 11 Bjepcka npu-
MaAHOCT M3paxeHa Y TOKY OCMaHCKe 11 aycTpoyrapcke ynpase 1 60p6e 3a 0uyBarbe HALMOHANHOT U BJepCKor NAeHTITe-
Ta. Wnperby kynTa y 3HauajHoj Mjepn AONPUHOCUAE Cy N MUATPaLIMJe CPMICKOT HAPOA, U A€ FOA OH Aa Je MUrp1pao y
BWJeKOBMMA CTpaHe BNACTV a CoboM Je Hocno cjehatbe Ha CBETOPOAHY N03y Hematbiha u kynt CBeTor Case, Koju ce
MPBO LWMPHO KA LIPKBEHM KyAT, @ KacHMJe 11 ka0 HapoAHM KynT. C Tora, MOXe Ce 3aKibyunTi, Kako y Meprogy cTpaHe
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BNACTH, OCMAHCKe W aycTpoyrapcke, y bocHu Hije NoCTojao Y0B|eK KOJU HUje 3HA0 33 CPeAHO0BMJeKOBHY AnHacTU]y He-
Matbuha u CBeTor CaBy. Jauarbe CBETOCABCKOT KyATa 1 LIMPeH-e KOCOBCKOT Lknyca Mefy Cpbrma MHOrO je AONpUHU-
Jeno oTnopy ucnammsaumn 1 yHnjahersy y bocHm. BennunHa kynta Cetor Case ko4 Cpba ocTasiaa je Zy6ok Tpar Ha
CBVM NOJbIMA, O LIPKBE, HAPOAHMX 0614a)ja, NPEKO IMYHMX MIMEHA L0 TONOHOMACTUKE. BpOJHI NTOKANHW TONOHUMM Ha
TepuToprjama Koje Cy Haces/baBanu Win Hacesbasajy Cpbu BesaHu cy 3a inunoct Cetor Case. Takofje, Ty ¢y 1 XpamoBm
nocseheru CBetom CaBi. Y10ra HapoAHOT BJepOBatba U HAPOAHOT Npejatba, 0APXaBAHOT YCMEHIM NPejarbem Kpo3
BV|eKOBE BNACTW CTPAHMX NOPO6/LMBAYA MOXE [a Ce CXBATV Kajl Ce MMA Y BUAY CTakbe (He)NMMCMEHOCTI KOA CPrcKkor
CBELUTEHCTBA 11 HAPOAa, |ep Aa Huje 610 YCMeHOT HAPOAHOT BjepOBatba M HAPOAHOT Mpefarba Koje je Npenasmno ¢
HapaLlTaja Ha HapaLLTa| BEMKO Je NTakbe Aa 1 by Ce Cprcka HAPOAHOCT M MPUNAaAHOCT CBETOCAB/bY oapxany. C Tora,
MOXEMO 3aK/by4nT Aa Cy 3axBasby|yNi |eAMHCTBY CPMCKE NPABOCNABHE LIPKBE U HsEHOM HEYMOPHOM Pajy Ha 04yBakby
HaLMOHANHOr 1 Bjepckor uaeHTuTeta, Cpbu y bocHN ocTani BjepHU NPaBOCIaBHO) BjepH, CPNCKO) HAPOAHOCTU U NyTy
Ceertor (aBe.

KmbyuHe pujeun:
Cpbw, bocHa, kynt Ceetor Case, NpaBOCABHA Bjepa, CPNcKa LipkBa

At birth, each person receives an identity' that is unequivocally linked to his-
tory?. Therefore, the past plays a significant role in the process of growing up and
maturing of a person and shaping his/her ethnic standpoints and views. As a result
of the continuous safeguarding of the cult of Saint Sava, the Serbs successfully
overcame all historical adversities and tragedies, accompanied by the loss of their
statehood, because the Church of Saint Sava preserved the memory of the past of
the Serbian people and thus enabled the restoration of Serbian statehood (Askovic,
2019, pp. 95-96). The cult of Saint Sava, which developed among the Serbian peo-
ple, had a great influence on the preservation of the religious and national identities
of the Serbian people throughout history’, especially during the difficult times of
the Ottoman and later Austro-Hungarian occupation regimes: “And the martyr-
dom of Saint Sava after his death, the burning of relics, had a deep impact on our
national soul and our national morale. The scattered dust of the saint excited the

! Identification is the key process for the constitution of identity, because through identification:
“the social group conveys models and selection criteria to individuals, on the basis of which they
place themselves in the social milieu and develop a sense of belonging to a certain group, collective,
class or nation?” (Bazi¢, 2009, p. 22)

2 When it comes to the connection between the past and national identity, the following stand out
as the most important characteristics of national identity, whether it is viewed from a political or
ethnic point of view: “common myths, official or literary language, mass culture, common territory
or common state, common history, common ancestors, national consciousness, common religion
and common national symbols.” (Bazi¢, 2009, p. 49)

* The attention should be paid here to the opinion of archpriest Stevan M. Dimitrijevi¢, who wrote
in one of his texts: “The nationalization of religion, so characteristic of the Eastern Church, trans-
ferred to our tribal life with the first Christianity, tolerating the old customary cult of it, deeply
embedded in the soul of the people, developed especially on our land, in the preserved Slavic
soul of our ancestors, and created a spiritual force of special values. Saint Sava did not even name
the newly acquired independent church and church headship after the capital city or, in general,
after its seat, as is the rule and practice of the Church, but-the Serbian Church, and himself-the
First Archbishop of Serbia. Baptized in this way, the Serbian Church, professing pure Orthodoxy;,
guarding and defending it from both internal irregularities and external attacks, became more
and more national, and so did its clergy, both higher and lower” (Dimitrijevi¢, 1929, pp. 81-82)
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spirits and warned consciences (...) This significantly strengthened faith in God’s
justice, and Sava’s sainthood gained importance. His name becomes an even greater
reminder of the glorious past, one who awakens national consciousness and hopes
for a better future. The character of the people becomes stronger, idealism more
elevated, and morals more strict (...) Thus, through all changes and events of his-
tory in the past centuries, Saint Sava had an undiminished influence on the soul
of the Serbian people, he guarded their conscience and strengthened their moral
feelings” (Vesovi¢, 1939, pp. 10-11)

After the restoration of the Patriarchate of Pe¢ in 1557, the role of the Serbian
Orthodox Church imbued the daily life of the Serbian people. The Church was at
the forefront of the struggle for the preservation of Orthodoxy and the Serbian
name, which were threatened by the strengthening of Islamization and the pressure
of unification. The Serbian people were suspicious of foreign cultural influences,
which significantly helped the Serbian church in its unequal struggle (Samardzic,
1994b, pp. 119, 129; Brankovi¢, 20204, p. 62; Bazi¢, 2009, p. 209). Also, a significant
factor was the spiritual connection of the Serbian people to the cult of Saint Sava
and the holy lineage of the Nemanji¢ dynasty (Samardzi¢, 1994a, p. 12; Brankovic,
2020a, p. 62; Bazi¢, 2009, pp. 192, 208-209). The process of spiritual integration
of the Orthodox Serbs in Bosnia began with the restoration of the Patriarchate of
Pe¢, and in such a social, political, and religious structure, the Serbs increasingly
began to look at Bosnia as a geographical rather than a historical concept (Mikic,
1995, pp. 62-63; Brankovi¢, 2020a, p. 62).

Roman Catholic priest Benedikt Kuripesi¢ wrote about the number of Orthodox
Serbs in Bosnia in the first half of the 16™ century. Among other things, he wrote
that: “in the mentioned Kingdom of Bosnia, we found three nations and three reli-
gions (...) Second are the Serbs (Surffen), whom they call Vlachs (Wallachen), and
we call them Zigen (Ciéi, Ci¢i) or Martolos (...) belonging to the Saint Paul faith
(...)” (Kuripesi¢, 2006, pp. 25-26). Pasko Vasa-Effendi, in the second half of the 19"
century, in his work Bosnia and Herzegovina during the mission of DZevdet-Effendi,
writes about the number of Orthodox Christians in Bosnia before the arrival of the
Ottomans, among other things, the following: “The establishment of the dioceses of
Salona and Syrmia, which were built in the beginning of the church, proves the age
of the Christian religion in Bosnia. But, since it was decided (...) that this country
would be part of the Eastern Empire, the faith of its people, naturally, endured
the influence of the Photian Schism. Bela II, the King of Hungary, tried in vain to
return it to the principles of the Roman Church. He was only half successful in this
because the inhabitants of southern Bosnia offered him stubborn resistance; only
the people of the north, closer to Catholic Hungary, preserved their adherence to
the Latin Church.” (Pasko, 2011, pp. 14-15).

The process of Islamization led to major ethno-religious, ethnobiological, and
ethno-demographic consequences, because the awareness of ethnic origin was
suppressed among the Islamized population, and the awareness of belonging to
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the Islamic world was developed (Vasi¢, 2005, p. 82; Brankovi¢, 2020a, p. 62). In
the ideological sense, the Ottoman Empire: “was a state, which in its thinking and
feeling was based on the Islamic bipolar image of the world, where the state under-
stood itself as Dar al-Islam (the world of Islam) and was considered ideologically
obligated to fight and conquer the non-Islamic world”, and in such an understand-
ing of the state, the Ottomans accepted the position that the newly conquered
non-Muslim nations: “After the conquest (...) had to (...) integrate internally and
politically” (Dzaja, 1992, p. 111). Due to the increasing pressure of the Ottomans to
accept Islam as a new religion, the importance of the Serbian Church in preserving
the religious identity of the Serbs in Bosnia became greater and greater, because
the Church, making enormous efforts to preserve the religious identity in Bosnia,
succeeded in getting the Serbian people to accept the heritage of the medieval
state of Nemanji¢, to keep it as a confirmation of its existence (Samardzi¢, 2006,
p. CXIX; Brankovi¢, 2020b, p. 222). The Church continued its earlier educational
and cultural activity, in a narrow and limited scope, but sufficiently broad and large
that, because of its efforts, commitment, and work in the field, the Serbian people
under Turkish rule could emerge as a political factor (Purdev, Vasi¢, 2005, p. 141).

The restored Patriarchate of Pe¢ became the guardian of the tradition of the
Nemanji¢ Serbian ruling dynasty because it is known that even in the Middle Ages
the Nemanji¢ cultural pattern also developed west of the Drina (Ekmeci¢, 2008, p.
54; Cubrilovié, 1992, p. 89; Cirkovi¢, 1964, p. 50; Leti¢, 2018, p. 409; Batakovié et al,
2002, p. 112). Because of the Serbian Church, the Serbian people in Bosnia knew
about the Serbian holy lineage of the Nemanji¢ dynasty (Ekmeci¢, 2008, p. 136).
Through the person of Saint Sava, the past, present, and future were simultaneously
imbued by the Serbian people in Bosnia, because in the person of Saint Sava: “(...)
all times came together, centuries were connected, human destinies crossed paths,
generations (...) spoke.” (Bigovi¢, 2000, p. 231). The cult of Saint Sava was so wide-
spread among the Serbian people that it surpassed the cults of all other Christian
saints, and: “in addition to the cult that the Serbian Orthodox Church owed to
Saint Sava as its founder (...), another special cult developed, a national cult, full
of non-church, and even non-Christian, elements, and Saint Sava became, in the
tull sense of the term, a national saint” (Filipovi¢, 1936, p. 32).

The church cult was older than the national cult (Brankovi¢, 2020a, p. 63; Fili-
povié, 1936, p. 32). In the early days, the church and dynasty cults crossed the
borders of the Nemanji¢ state and the Serbian Church towards the west: “so the
rulers from the secondary Nemanji¢ lineage from our western regions began to
consider Saint Sava to be their protector, which could already be in connection
with the earlier national cult, which was strongest in the area around the Milesevo
monastery. (Filipovi¢, 1936, p. 32). This means that the thought of Saint Sava and
his ideas were spreading wherever the Serbs spread and settled, which proved to
be particularly significant at the time after the collapse of the Serbian medieval
states and the arrival of the Ottoman enslaver when in the darkness of slavery, the
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endowments were Serbian guidance (Slijepcevi¢, 2011, pp. 14-15; Miki¢, 1995, pp.
63-64). One of the examples of the expansion of the Saint Sava cult is the example
of its expansion to Bosnia and Lika, where Serb immigrants from eastern Herze-
govina brought the cult with them (Brankovi¢, 2020a, p. 63; Filipovi¢, 1936, p. 37).

Awareness of the Saint Sava throne and the church organization he founded
became particularly significant during the centuries of Ottoman rule in Serbian
states. His work resonated with the Serbian people under the Ottomans like an
echo, because the cult of Saint Sava and the throne of Pe¢ were the basic pillars of
church ideology or geographically expressed pastoral care. Ever since the resto-
ration of the Patriarchate of Pe¢ until its abolishment in 1766, the Serbian Church
was the guarantor of the unity of the Serbian people (Brankovi¢, 20204a, p. 63). The
Patriarchate of Pe¢ was not only a religious but in a certain sense, also a political
organization of the Serbian people under the Ottoman occupation (Nilevi¢, 1990, p.
141; Brankovi¢, 2020b, p. 230). The strong influence of the cult of Saint Sava in Bos-
nia under the Ottomans is not accidental if one knows that the Serbian Orthodox
Church in Bosnia, after the death of Methodius in 885, was strongly influenced by
the archbishopric of Justiniana Prima, firstly through the Serbian Diocese of Raska,
later the Archdiocese of Ohrid and the Patriarchate of Constantinople, and then the
Serbian Archdiocese of Saint Sava and finally the Patriarchate of Pe¢, especially after
the restoration in 1557 when the Serbian Orthodox Church in Bosnia was under
its full jurisdiction (Duci¢, 2008, p. 90). After the restoration of the Patriarchate
of Pe¢, many churches and monasteries that were burned down and abandoned in
the period between 1463 and 1557 were restored, and the religious and national
mission continued in them, the spiritual mission of Saint Sava continued. At that
time in Bosnia: “The Spirit of Saint Sava revives and protects everything that is
good, sublime, and holy among Serbs; it warms and inspires the Serbian clergy
and the Serbian people to preserve their Orthodox faith and the church that he
handed over to them as an eternal testament.” (Duci¢, 2008, p. 142). At that time,
the cult of Saint Sava suppressed other saints, which can be concluded from the fact
that in many regions, it was celebrated as a family Patron Saint’s Day, a testament,
or as a village Patron Saint’s Day (Filipovi¢, 1936, p. 36). Those who converted to
the Orthodox faith and did not previously have a Patron Saint’s Day were the ones
who most often took Saint Sava for their Patron Saint’s Day. Also, Saint Sava was
highly respected by Muslims, especially in the vicinity of the MileSeva monastery;,
as well as by Roman Catholics in Dubrovnik and Dalmatia (Filipovi¢, 1936, p.
36-38; Brankovi¢, 2020v, p. 156; Slijepcevic, 2002, pp. 128-129).

Due to the strength, prevalence, and influence of the cult of Saint Sava among
the Serbian people, the Ottomans rightly saw a danger in the further strengthening
of the cult among the Serbs, but the solution they chose-to stop it— was a solution
that only strengthened and secured the power of the cult, not only among the Serbs
in Bosnia but among Serbs in general (Brankovi¢, 2020a, pp. 68-69). Vladimir
Corovi¢ describes the decision to burn Saint Sava’s relics as follows: “No matter
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what they were generally like, the Turks left God’s pleasers, the “good ones”, in
peace; and when, nevertheless, they decided to burn Sava, that meant that they had
some important reasons for it. The cult of that saint, extremely large and constantly
nurtured, began to develop and turn into one idea. Sava was the representative of
Nemanji¢’s Serbia, a son of its main creator, and the head of the church that Serbia
raised to its highest level. His cult implied the cult of that old Serbia, the old Serbian
state, which the oppressed people, under the leadership of their clergy, wanted to
resurrect. And it was thought, wrongly, that when Sava’s relics were destroyed, as
the immediate object of that cult, his cult and the liberating thought he created
would be destroyed as well. Sava’s cult was, however, so deeply rooted in the people
that the burning of his body only gave a new boost to the strengthening of that
general respect” (Corovié, 1934, pp. 117-118).

The hymn to Saint Sava was performed under Ottoman rule in Bosnia for the
first time in 1850 in Sarajevo, and later in Banja Luka, and other places throughout
Bosnia (Durkovi¢-Jaksi¢, 2011, p. 25). The basic characteristic of the Serbian people
as a whole, and therefore also in Bosnia, was and remains, that their community
is not only Orthodox but also national (Askovi¢, 2019, p. 101). The importance of
the indivisibility of nationality and religion for the Serbian people in Bosnia and
Herzegovina was noticed back in 1858 by Aleksandar Giljferding, who noted on
that occasion: “For an Orthodox Serb, they form one indivisible unity: renouncing
one’s religion would mean, for him, renouncing their nationality” (Giljferding,
1972, p. 120).

After the Austro-Hungarian Monarchy received the mandate to occupy the
provinces of Bosnia and Herzegovina in 1878, the Serbs replaced one enslaver
with another. Since the beginning of the occupation administration, the Serbian
people have been the most vocal in their demands for the establishment of national
societies. From the very beginning, the occupation regime took the position of not
allowing the establishment, not only of political organizations on a national basis,
but also of cultural and economic ones, which was justified by the claim that the
entire population in the provinces belonged to one nation (Kraljaci¢, 2000, pp.
149-150; Brankovi¢, 2020, pp. 54-55). However, the Serbs were persistent, and
their movement to establish societies with a national character became particularly
expressed in 1887 (Pejanovi¢, 1930, p. 5). The first society that Orthodox Serbs
were permitted to establish was the Singing Society in Tuzla, founded in 1886. The
Krajcer Savings Society of Orthodox Serbian Women was founded in Sarajevo in
1887 (Pejanovi¢, 1930, pp. 16-17). Charitable Cooperatives of Serbian Women have
been established since 1900, and the first one was founded in Bosanski Petrovac
(Brankovi¢, 2002, p. 55). The most significant Serbian educational and cultural
society—Serbian Educational and Cultural Society Prosvjeta-was founded in 1902.

Regulating the position of religious communities was one of the most important
issues that arose before the occupying authorities. One of the main issues was the
organization of the Orthodox Church in Bosnia and Herzegovina. It was consid-
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ered that the church hierarchy was the easiest way to influence the parish clergy
and the Serbian people in general (Madar & Papi¢, 2005, p. 9; Brankovi¢, 2021, p.
164; Marjanovi¢, 2001, p. 295; Pijanovi¢, 2020, p. 474). The authorities adopted
a hostile attitude towards Serbian confessional schools, which educated children
in the Serbian national spirit. The use of the national name in the titles of Serbian
cultural and educational institutions was prohibited, and the Cyrillic alphabet was
suppressed from daily use among Serbs, which was supposed to contribute to the
dulling of the national feeling among the Serbian people (Brankovi¢ & Milosevic,
2016, p. 14). However, the opposite happened. From the very beginning of the
occupation and the use of force to control their national name, religion, script, and
customs, the Serbs began to resist and to preserve with greater passion what their
ancestors had preserved under the Ottoman enslaver. All this led to the beginning
of the Serb struggle for church-school autonomy in 1896, which ended with the
adoption of the Decree of the Church-Educational Administration of the Serbian
Orthodox Dioceses (Metropolitanates) in Bosnia and Herzegovina in 1905.

When it comes to the cult of Saint Sava, the Serbs in the Austro-Hungarian
period maintained, if not strengthened, this cult in Bosnia and Herzegovina. There
are numerous sources from that time that can testify to this. The celebration of Saint
Sava began to be practiced throughout Bosnia and Herzegovina in 1878 (Durkov-
i¢-Jaksi¢, 2011, p. 25). Celebrations of Saint Sava Day were organized throughout
Bosnia and Herzegovina by Serbian societies. These celebrations were of a human-
itarian-national nature, with a prepared program that also had an educational role.
A special place in the celebrations was given to the Saint Sava sermons, which
were an indispensable part of the program. In order for the Serbs, as well as other
inhabitants of Bosnia and Herzegovina at that time, to understand the importance
of the Saint Sava sermons, Stevo Kaluderci¢ explained the origin, development, and
importance of preservation of the Saint Sava sermons in the newspaper Bosnian
Fairy (Bosanska vila), in an article entitled: The importance and origin of the Saint
Sava sermons for us Serbs. In that text, among other things, he wrote: “Ever since
the old times, since time immemorial, since the Serbs have been known, there
have always been “assemblies”, there have been “agreements” and there have been
“gatherings” And are those “assemblies” and those “gatherings” of any importance
for us Serbs? In the Serbian states, for the last five hundred years, there were not
many temples of God because our grandfathers were not allowed to build them.
Even where they were allowed, they could not, because a lot of money was needed
for the construction of a church, and the Serbian people were poor (...) There were
very few of these temples and the people could not visit them often because one
would need a day to walk to them, which is why “assemblies” were established.
Every church had a day when the assembly was held, which is actually called
“church celebration” or “church temple”. On that day, people from far away would
come together, and acquaintances, friends, and relatives would meet there-that is
why the assembly became very important for us Serbs (...) The “gathering” is also
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important. And that is where relatives and friends met, so they would talk and sing.
In this way, unity was maintained, at least among individuals when it did not exist
in the whole nation (...) “The Saint Sava sermon” is nothing else but that, the same
as assembly and gathering, only in a different form, but mainly the same. At the
sermon, speeches are given, songs are sung, and all this was done at the assemblies
and gatherings, and from them, the Saint Sava sermon originated. (...) The Saint
Sava sermons became the successor of the assemblies and gatherings, so now we
need to embrace them properly, protect them, and organize them wherever there
are Serbs. With this, we will ensure that the Serbian spirit does not weaken (...)
Saint Sava is Serbia’s most deserving husband. He preserved our Serbian name; he
affirmed us in the Orthodox faith (...) and we should erect a permanent monument
to him. The most lasting monument is “the Saint Sava sermons”, which should be
organized on Saint Sava Day in all Serbian places (...) All Serbs in Bosnia should
stand up for the Saint Sava sermons, this will awaken the Serbian spirit even more.
The Serbs will work together, we will unite spiritually, and we will erect an eternal
monument to our enlightener and teacher, Sava, which will last as long as there
are Serbs!” (Kaluderci¢, 1886, pp. 26-28).

Saint Sava is one of the most represented characters in folklore?, cult, and tra-
dition in Bosnia’. In the folklore of the Bosnian Krajina, there are many traditions
and folk beliefs that were linked to the personality of Saint Sava. There are folk
tales, folk songs, folk traditions, and folk prayers related to his personality, and a
large number of them were published in various magazines and newspapers that
were published on the territory of Bosnia and Herzegovina during the Austro-Hun-
garian administration®. Folk tales were invented, and most of them were passed
down from generation to generation from an earlier period until someone wrote
them down and eventually published them (Karanovi¢. 1936, pp. 8-16). Folk tra-
ditions were, to a great extent, related to places and regions. For example: “it is a
general folk belief and understanding that the Gomionica monastery in Zmijanje
is a Nemanji¢ endowment’, testifies to the strong cult of the holy lineage of the
Nemanyji¢ dynasty (Karanovi¢, 1936, pp. 16, 18-19). In addition to the folk belief
that the Gomionica monastery is the endowment of the Nemanji¢ dynasty, the folk
belief also connects many other monasteries in Bosnia to Nemanji¢ endowments’.
The situation is similar to the area of North-Eastern Bosnia, where folk tales, folk
traditions, and folk beliefs related to Saint Sava and his cult are also represented.
Based on his own research, Milenko S. Filipovi¢ concluded that the church cult and

* The character of Saint Sava in folklore is multi-layered, and in it, in addition to the Christian
component, various characters of pagan deities can be recognized (Ili¢, 2019, p. 261).

5 For more information see: Corovi¢, 1927; Karanovi¢, 1936; Filipovié, 2008.

¢ For more information see: Milanovi¢, 1893, p. 187; Vasilijevi¢, 1901, p. 14-15; Sveti Savo u
narodnom predanju, 1897, p. 41-42; Sveti Savo u narodnom predanju, 1897, p. 152-153; Sveti
Savo u narodnom predanju, 1897, p. 247-248; Sveti Savo u narodnom predanju, 1897, p. 343-344;
Sveti Savo i sv. Nikola, 1897, p. 344; Sveti Savo u narodnom predanju, 1898, p. 186-187; Sveti Savo
u narodnom predanju, 1899, p. 129-130; Sveti Sava i pop, 1910, p. 359-360.

7 For more information see: Sevo, 2002; Miki¢, 1995, pp. 62-68.
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migrations of the Serbian people are responsible for the expansion and strengthen-
ing of the cult of Saint Sava in the area of North-Eastern Bosnia (Filipovi¢, 2008,
pp- 260-261). According to his findings, one fact is important in considering the age
and strength of the church cult in this area, and that is the painting of Saint Sava
in the former monastery church of Lomnica. In his conclusion, Filipovi¢ further
states: “On the north wall of the church, above the two choir stalls, Saint Simeon
(Nemanja) and Saint Sava (...) were painted. The church wall painting in Lomnica
was completed in 1608, as evidenced by a record.” (Filipovi¢, 2008, p. 261). All this
presents a great indicator of how geographically widespread the cult of Saint Sava
was and how rooted it was among the Serbian people throughout Bosnia. The cult
spread further from Bosnia to the area of Lika, Banija, and Kordun, and it played
a major role in the preservation of the Serbian nationality and the Orthodox faith
among the Serbs in that area, which moved further from the Bosnian border.

boko Slijepcevi¢ was right when he wrote: “There is certainly a lot that is accu-
rate and justified in emphasizing the national and state work of Saint Sava” He was
not only a true patriot but also a completely “new type of patriot”, who uplifted his
people through his own tranquilization and effective spirituality. From this form
of patriotism, sanctified by the true spirit of Orthodoxy, the one thing was born
that united our tribes and gave the Serbian state a higher idea and meaning. When
Saint Sava appeared among the people and became a missionary and revivalist, the
process of merging and spiritual unification of our tribes was not yet complete.”
(Slijepcevi¢, 2002, p. 124). What the cult of Saint Sava meant for the Serbs can best
be seen from the role of the Serbian Church during the centuries of foreign rule,
when the Serbian Church succeeded in resurrecting and strengthening the Serbian
nation as a whole (Brankovi¢, 2020a, p. 69). The strengthening of the cult of Saint
Sava and the spread of the Kosovo cycle among the Serbs greatly contributed to
the resistance to Islamization and unification in Bosnia. The greatness of the cult of
Saint Sava among the Serbs left a deep mark in all fields, from the church, folk cus-
toms, and personal names to toponymy. Numerous local toponyms in the territories
that were inhabited or are now inhabited by Serbs are related to the personality
of Saint Sava (Skrivani¢, 1977, pp. 367-374). There are also temples dedicated to
Saint Sava (Jankovi¢, 1997, pp. 345-356). According to our assessment, the best
conclusion about the personality of Saint Sava was given by Nikola Radoj¢i¢ back in
1935, which is still relevant today, and which will certainly be relevant in the future:
“When it comes to Saint Sava, as in few cases of great men, one can feel that the
essential sign of his greatness is the versatility of his genius and the permanence of
his ideas. He had, he has, and he will always have something to say to all admirers
and workers on the progress of humanity. The ideas to which he dedicated his life
and work are truly eternal” (Radoj¢i¢, 1935, p. 49).

The affiliation of Serbs to the Orthodox faith and the Serbian Church in Bosnia
and Herzegovina is unquestionable throughout history, and national and religious
affiliations were especially expressed during the Ottoman and Austro-Hungarian
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administrations and the struggle to preserve national and religious identities. The
continuity and permanence of the cult of Saint Sava is best reflected in the folk tale
in which Saint Sava blesses the mother of Saint Vasilij Ostroski after she gave him
water, with the words: “A pure and purest body came from you into this world.”
(Jovovi¢, 2020, p. 335).

The role of folk beliefs and folk traditions, maintained by oral tradition through
centuries of rule by foreign enslavers, can be understood when one takes into
account the state of (il)literacy among the Serbian clergy and people, because if
there were no oral folk beliefs and folk traditions passed down from generation to
generation, the big question is whether the Serbian nationality and belonging to the
cult of Saint Sava would be preserved. Therefore, we can conclude that because of
the unity of the Serbian Orthodox Church and its tireless work to preserve national
and religious identities, the Serbs in Bosnia remained faithful to the Orthodox

faith, the Serbian nation, and the path of Saint Sava.

Literatura

Askovi¢, D. (2019). Svetosavlje izmedu identitetskog i poetskog.
Crkvene studije, 16(1), 93-106.

Batakovic, D., Proti¢, M., Samardzic, N., & Fotic, A. (2002). Nova
storifa srpskog naroda. Nas dom.

Bazi¢, M. M. (2009). Identitet i kulturno naslede Srba. Nau¢na KMD.

Bigovi¢, R. (2000). Crkva i drusivo. Hilandarski fond pri Bogos-
lovskom fakultetu.

Brankovi¢, B. M. (2020a). Kult Svetog Save i oCuvanje identiteta
Brankovi¢ & B. MiloSevic (Eds.), Osam vijekova autokefalnostii
Jedan vijek od ujedinjenja Srpske pravosiavne crkve (pp. 61-73).
Filozofski fakultet Univerziteta u Banjoj Luci.

.....

godine za Srbe u Hercegovini i Bosni. In V. Bartula (Ed.),
Stpska GoraZdanska Stamparija u svjetlosti nauke i kulture (pp.
221-236). Filozofski fakultet Pale, Pravoslavni bogoslovski
fakultet Sveti Vasilije Ostroski Foca.

Brankovi¢, B. M. (2020v). Pecka patrijarsija i ocuvanje vjerskog
identiteta Srba u Hercegovini od sredine XVI do pocetka
XVILvijeka. In D. Mastilovic (Ed.), Osam vijekova svetosavija u
Hercegovini (pp. 153-166). SPKD Prosvjeta GO Gacko.

Brankovi¢, B. M. (2020g). Dobrotvorna zadruga srpkinja petrov-
(anka — primjer humanitarnog i nacionalnog djelovanja u
Bosanskom Petrovcu. In'S. Laki¢ (Ed.), Banjalucki novembarski
susreti 2019 (pp. 53-65). Filozofski fakultet Univerziteta u
Banjoj Luci.

Brankovi¢, B. M. (2021). Gligorije Jeftanovi¢ and the struggle
for Church and school autonomy. IstraZivanja - Journal of
Historical Researches, 32, 162-174.

Brankovic, B. M., & Milosevi¢, B. (2016). Povodom 120 godina

80

od pocetka borbe Srba za crkveno-Skolsku samoupravu u
Bosni i Hercegovini. Radovi, 24, 13-25.

Cirkovic, S. (1964). Istorija srednjovekovne bosanske drZave. Srpska
knjizevna zadruga.

Corovic, V. (1927). Sveti Sava u narodnom predanju. Zaduzbina
Radojice J. Burica.

Corovic, V. (1934). Kult Svetog Save. Bratstvo, VI, 112-126.

Corovic, V. (1995). Pedeset legendi o Svetom Savi. Lio.

Cubrilovié, V. (1992). Srpska pravoslavna crkva pod Turcima od
XV do XIX veka. In Z. Antoni¢ (Ed.), Pogledi Vase Cubrilovica
na srpsku istoriju XIX i XX veka (pp. 78-99). SANU, Balkanoloski
institut.

Dimitrijevi¢, S. M. (1929). Pravoslavna Srpska Crkva. Bratstvo. List
za vjersko i narodno prosvjecivanje, 5(5-6), 81-85.

Ducic, N. (2008). Istorjja Srpske pravoslavne crive od prvijeh desetina
VITv. do nasih dana. Dob, Nova dob.

Burdev, B., & Vasi¢, M. (2005). Jugoslovenske zemlje pod turskom
viascu (do kraja XVIIT vijeka). ANURS, Zavod za udzbenike i
nastavna sredstva.

Durkovi¢-Jaksic, Lj. (2011). O poCecima svetosavske proslave u
Skoli. In B. §ijakovic’ (Ed.), Svetosavsni zbornik 1 - Godisnjak
2a svetosavsku kulturu u Crnoj Gori (pp. 21-26). Mitropolija
crnogorsko-primorska, Eparhija budimljansko-nikSicka,
Matica srpska — Drustvo clanova u Crnoj Gori.

Diaja, S. (1992). Konfesionalnost i nacionalnost Bosne i Hercegovine.
Predemancipacijski period 1463-1804. Svjetlost.

Ekmeci¢, M. (2008). Dugo kretanje izmedu Klanja i oranja. Istorjja
Srba u Novom veku. Zavod za udzbenike Beograd.

Filipovi¢, M. S. (1936). Kult Svetog Save. In Kalendar Prosjeta za



CUHE3A 4(2), 2023: 71-81

SYNESIS 4(2), 2023: 71-81

1936. godinu (pp. 31-38). SPKD Prosvjeta Sarajevo.
Filipovi¢, M. S. (2008). Sveti Sava u kultu i predanju u severai-
stocnoj. Bratstvo, XlI, 263-261.
Giljferding, A. (1972). Putovanje po Hercegovini, Bosni i Staroj Srbiji
Veselin Maslesa.

1li¢, D. (2019). Cuda Svetog Save u predanjima, legendama i
legendarnim pricama. Knjizevna istorjja, 169, 257-279.

Jankovi¢, M. D. (1997). Hramovi Svetoga Save u Srpskoj pravo-
slavnoj crkvi. In G. Stanic (Ed.), Spaljivanje mostiju Svetoga
Save 1594-1994. (pp. 345-356). Sveti Arhijerejski Sinod SPC.

Jovovi¢, V. (2020). Sveti Sava u periodicnim i drugim publika-
cijama u Crnoj Gori od 1835. do 1918. godine. In V. Puzo-
vi¢, & V. Tatalovi¢ (Eds.), Osam vekova autokefaljje Srpske
pravosiavne crkve (Knj. I, pp. 323-337). Sveti Arhijerejski
Sinod SPC, Pravoslavni bogoslovski fakultet Univerziteta u
Beogradu.

Kaludercic, S. (1886). Znacaj i postanak svetosavske besjede u
nas Srba. Bosanska vila, 1(2), 26-28.

Karanovi¢, M. (1936). Sveti Sava u folkloru Bosanske Krajine.
Raitak, 3(1), 6-22.

Kraljacic, T. (2000). Kalajev reZim u Bosni i Hercegovini (1882-1903).
ANURS.

Kuripesic, B. (2006). Putopis kroz Bosnu, Srbiju, Bugarsku i Rumeljju
1530. Besjeda.

Letic, B. (2018). Pisano naslede i srpski kulturni obrazac u sred-
njovekovnoj Bosni i Humu. In Srpsko pisano nasljede i istorjja
srednjovijekovne Bosne i Huma (pp. 405-417). Filoloski fakul-
tet Univerziteta u Banjoj Luci, Filozofski fakultet Univerziteta
u Istocnom Sarajevu, Filozofski fakultet Univerziteta u Banjoj
Ludi.

Madzar, B., & Papi¢, M. (2005). Politika i Srpska pravostavna crkva u
Bosni i Hercegovini 1878-1945. SPKD Prosvjeta GO Banja Luka.
Marjanovi¢, C. (2001). Istorija srpske crkve. Ars Libri.

Miki¢, D. (1995). Banja Luka na Krajini hvala. Institut za istoriju
Banja Luka.

Milanovi¢, M. (1893). Odlomak iz pjesme: Sveti Sava. Bosan-
sko-herceqovacki istocnik, VII/415,187.

Nilevi¢, B. (1990). Srpska pravoslavna crkva u BiH do obnove Pecke

Pasko, V. (2011). Bosna i Hercegovina za vreme misije DZevdet-efen-
dije. Besjeda.
Pejanovi¢, . (1930). Kulturno-prosvetna humana i socjaina drustva

u Bosni i Herceqovini za vreme austriiske viadavine. Stamparija
Bosanska posta.

Pijanovi¢, P. (2020). Srpska kultura u XVIITi XIX veku. Matica srpska.

Radojci¢, N. (1935). Sveti Sava. Godisnjica Nikole Cupic’a, X1V,
6-49.

Samardzi¢, R. (1994a). Srpski narod pod turskom vlascu. In: Isto-
rija srpskog naroda (Vol. TII-1, pp. 7-114). Srpska knjizevna
zadruga.

Samardzi¢, R. (1994b). Srbi u ratovima Turske do 1683. In Istorija
stpskog naroda (Vol. TII-1, pp. 117-335). Srpska knjizevna
zadruga.

Samardiic, R. (2006). Kraljevstvo Slovena u razvitku srpske isto-
riografije. In J. Bukvi¢ (Ed.), Mavro Orbin, Kraljevstvo Slovena
(CXVII-CXLV). SEZAM BOOK.

Sevo, Lj. (2002). Pravosiavne crkve i manastiri u Bosni | Hercegovini
do 1878. godine. Grad Banja Luka, Glas Srpski.

Skrivani¢, G. (1977). Ime Svetog Save u toponomastici srpskih
zemalja. In Sveti Sava. Spomenica povodom osamstogodisnjice
rodenja 1175-1975. (pp. 367-374). Sveti Arhijerejski Sinod
SPC.

Slijepcevic, b. (2002). Istorija Srpske pravoslavne crive (Knj. 1). JP).

Slijepcevic, P. (2011). 0 Svetom Savi popularno predavanje sa 12
slika. Besjeda.

Sveti Sava i pop (1910). pribiljezio Milan Sutvi¢. Bosanska vila,
YXV/23124,359-360.

Sveti Savo i sv. Nikola (1897). zabiljezio N.T.K. Bosanska vila,
NI/22,344.

Sveti Savo U narodnom predanju (1897). zabiliezio Citulcanin.
Bosanska vila, XII/16, 247-248.

Sveti Savo u narodnom predanju (1897). zabiljezio Savo N. Semiz.
Bosanska vila, XI/22, 343-344.

Sveti Savo u narodnom predanju (1897). zabiljeZio St. R. Delic.
Bosanska vila, XII/10, 152-153.

Sveti Savo u narodnom predanju (1897). zabiljezio Vid Vule-
tic-Vukasovic. Bosanska vila, XII/3, 41-42.

Sveti Savo u narodnom predanju (1898). zabiljezio D. Terzic,
Bosanska vila, XIII/12, 186-187.

Sveti Savo u narodnom predanju (1899). zabiljezio N. T. Kasiko-
vic. Bosanska vila, XIV/9 110, 129-130.

Vasi¢, M. (2005). Islamizacija na Balkanskom poluostrvu. ANURS,
Zavod za udzbenike i nastavna sredstva.

Vasilijevi¢, Lj. S. (1901). Sveti Savo u narodnom predanju. Bosan-
skavila, VI/1, 14-15.

Vedovi¢, R. (1939). Sv. Savo i moralno izgradivanje nadega
naroda. Braistvo. List za vjersko i narodno prosvjecivanj, XV/1,
-11.

81






